Levinas indicate that the latter indeed has a privileged place in relation to the former's thought on deconstruction. Yet, before such a conclusion can be reached and to understand its impact, another examination should take place. Derrida's brief explication of the difference between his and Levinas' work implies indeed that this difference is withdrawn from the philosophic scene in the strict sense. Yet, it is not effaced as such but rather concerns the fundamental questions inspiring Derrida's as well as Levinas' thought: How to wound the language of philosophy? How to address the other in the language of philosophy? To understand the differences between Derrida's and Levinas' responses to these questions, one should interrogate into the differences of idiom, language, and writing. How does Derrida relate to Levinas' idiom? Even though they both share the same traditional heritage-they are both indebted to Judaism and phenomenology-their work testifies of the relation between these two traditions in a different way.5 How does Derrida understand the way Levinas relates the language of phenomenology to the language of Judaism? Does this relation presuppose a notion of writing, and to what extent does Levinas' text employ this presupposition? These are no marginal questions in Derrida's reading of Levinas. In fact, they are the main questions of both "Violence et métaphysique" and "En ce moment," and they play a crucial role in Adieu à Emmanuel Levinas as well.6 This essay is devoted to these questions and these texts in order to understand how Derrida assesses the language of Levinas.
1
How to Transgress the Language of Philosophy?
"Violence et métaphysique" was one of the first and still is one of the main interpretations of Totalité et Infini. It is clear from the outset that Derrida indeed has no "philosophical difference" with Levinas. The general commitment of Totalité et Infini is to think an alterity that precedes philosophy, enables philosophy and cannot be mastered by philosophy. As such, this other of philosophy is at once "its death and its resource."7 It is the (re)source of philosophy since the birth of the (philosophical) question is founded in a primordial responsibility for the other. At the same time, it is the death of philosophy
